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Aristotle and Phronesis (Practical Wisdom)

Maryam Samadiah”
Majid Mollayousefi**
Abstract

Aristotle is the first philosopher who specifically focuses on phronesis or
practical wisdom in detail. He has dealt with it in three areas of essence,
elements of phronetic act, and phronesis functions. For Aristotle, phronesis
was a moral and intellectual virtue and a prerequisite for the prosperity of
every individual and community. In his elaboration of the ontological position
of phronesis, Aristotle differentiates it from other intellectual virtues such as
episteme, techne, intuitive intellect, and Sophia. He argues that these last three
items have to do with theory, while phronesis is about praxis and practice. He
also differentiates between phronesis and Techne. Although techne, like
phronesis, is about practice, practice in techne is of poiesis and construction
nature. Phronesis, on the other hand, is a comprehensive and applied type of
knowledge that not only dictates the daily activities, but also utilizes
knowledge as a guide and a calculator. Moreover, what is referred to as an
action in phronesis encompasses a variety of elements like perceiving the goal,
desire, rational deliberation and prohairesis or rational choice. Aristotle also
believes that phronesis gives a valuable framework for leading man’s life.

Key Terms: Aristotle, Phronesis , Practical wisdom, intellectual virtues,

rational virtues, rational assessment.

* International University of Imam Khomeini samadieh65@yahoo.com
** International University of Imam Khomeini mollayousefi@yahoo.com
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Determining the Derivatives of Fundamental Reality of Existence and
Examining Their Level of Originality from Allameh Tabatabaee’s
Point of View

Amir Rastin®
Seyed Mortaza Hosseini Shahroudi™

Abstract
The fundamental reality of existence is the most important innovation of
Mullasadra and the most essential philosophical principle of his
transcendental philosophy. This principle has many derivatives and
philosophical outcomes with the potential of theological originality which
have taken the attention of Sadrist theologians. However, these outcomes
have been discussed in the works of Mulla Sadra and his followers in an
unsystematic manner. In this respect, it is Allameh Tabatabaee in
"Nehayhat al-hekmah™ who correctly and explicitly discusses these
outcomes precisely after delineating and providing proof for the
fundamental reality of existence. The present paper examines the
propositions which are presented as the derivatives and outcomes of
fundamental reality of existence. This way, it is shown that their focus is
not exactly similar to that of fundamental reality of existence itself, and
therefore they cannot be considered as universally applicable to all forms
of existence. An issue that can have an effect on the degree of originality
of these derivatives is their potential to be derived from the principle of
fundamental reality of existence. This issue is related to the distinction

mentioned above.



Key Terms: fundamental reality of existence, derivatives of fundamental

reality of existence, Being, originality, Allameh Tabatabaee.

* Ferdowsi University of Mashad rastinamir@yahoo.com
** Ferdowsi University of Mashad shahrudi@ferdowsi.um.ac.ir
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Epistemic Dimension of Reason from Aristotle’s Point of View
Hassan Ghanbari®

Abstract
The present article is a survey on Aristotle’s view on reason in two

spheres: theory of knowledge and theory of self. In the theory of
knowledge, it is explained that, according to Aristotle, the mechanism of
knowing has four phases: sense, recall, experience and idea. According to
Aristotle, idea is rational knowledge that is derived from the three
pervious phases. In this context, Aristotle’s famous saying which reads
anyone who has no sense has no knowledge makes sense.

In the sphere of self, first the meaning of self from Aristotle’s point of
view is explained. Then it is concluded that reason is a power of self
which is in charge of the four phases of knowledge. In the end, the passive
reason and active reason are discussed in detail and a critique of the well-
known interpretation of active reason as reason separate from man is
presented.

Key Terms: Aristotle, epistemic dimension, self, reason.

* University of Tehran haghanbari@ut.ac.ir

Reception date: 96/3/22 Acceptance date: 96/8/15
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The Way God’s Immediate Knowledge Relates to Material Beings
from Suhrawardi’s Point of View

Reza Ghasemian Mazar”

Abstract

God’s knowledge is an issue which has long been the subject of
discussion among philosophers. Among these philosophers, Suhrawardi
believes that God is the cause of material beings. So, like any other causal
agent, he knows his creatures. Adopting an analytical method and with the
aim of accounting for God’s knowledge over his creatures from
Suhrawardi’s point of view, the present paper first deals with the
knowledge of non-existent possible material beings and explains that, due
to their existence in the celestial sphere, they are true. This is followed by
an account of knowledge over existent material beings; possibilities
whose presential material existence makes them the subject of God’s
knowledge. As God is the illuminator of all lights and is considered the
essence of light, he makes them visible and perceivable through
illumination.

Key Terms: immediate knowledge, God’s knowledge, illuminative
relation, Suhrawardi, light identity.

* Islamic Azad University (Southern Tehran Branch)
reza221397@gmail.com

Reception date: 95/9/30 Acceptance date: 96/8/30
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Theological Foundations of Infallible Imams’ Social Rectification

Mohammad Hossein Madani*
Mohammad Ali Mahdavi Rad™
Rohollah Shahidi**
Abstract

Social rectification means transforming society for the good and
improving social life. The infallible Imams have paid close attention to
social life and the encouragement of the devoted to collectivism and
rectification of society. Their approach to social rectification is systematic
and organized in four sections: goal-setting, subject, plan and
implementer. Through the analysis of the religious doctrine, the present
paper intends to present the theological foundations related to each of the
above sections of social rectification. The theological foundations of
social rectification related to goal-setting consist of monotheism, and
belief in the hereafter. Those related to the subject of social rectification,
that is human being, include the originality and the evolutionary nature of
soul. Those related to the last section, that is the implementers of social
rectification as messenger and Imam, include the implementers’
infallibility, their connection with revelation, and their moral and political
authority in rectifying human society.

Key Terms: social rectification, theological foundations, Infallibles’

social rectification, foundations of rectification, religious guidance.

* Imam Sadiq Institute of Islamic Studies hmadani@ut.ac.ir
** Univewrsity of Tehran Farabi Campus
=+ Univewrsity of Tehran Farabi Campus shahidi@ut.ac.ir
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Abstract

The meaning of life, as a significant issue, has been considered by Ostad
Motahari and Allameh Jaafari. The analytic-descriptive study of these two
Muslim thinkers’ views shows that, in spite of considerable similarities,
there are essential differences between their approaches to this issue. The
differences are classified under three categories: (1) The theological and
transmitted approach of Ostad Motahari to this issue in comparison with
the rational and philosophical approach of Allameh Jaafari; (2) Motahari’s
non-independent and reductionist attitude to the issue of meaning of life
versus Jafari’s independent and pivotal attitude toward it; (3) Motahari’s
lack of attention to the issue of meaning of life and his approach to take it
for granted versus the serious attention of Allameh Jaafari to this question
and his efforts to derive the answer through analyzing the question. These
fundamental differences represent two different ways through which the
meaning of life is discussed in the realm of Islamic- Iranian thinking
thought.

Key Terms : meaning of life, goal of life, Motahari, Jaafari.
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Abstract
Atyab-ol-Bayan in interpretation of Quran is a Shiite interpretation of the
holy Quran in Persian which was written by Ayat-ol-Allah Seyed
Abdolhossein Tayeb who passed away in June, 1991. Although the author
maintains that some of the interpretational narrations are not authoritative,
and he even casts doubt on the validity of the narrations for issues other
than religious orders; yet, he abundantly refers to narrations of the
infallible Imams (PBUT) and sometimes mentions the reason behind
revelation of some of the verses and the related stories, while ignoring the
ones deemed invalid. In his interpretation of the straightforward and easy-
to- understand verses, which include appearances and clear
provisions, he is satisfied with the appearance, while in interpreting more
complicated verses he takes advantage of narrations of the Ahl-ol-bayt
and the Holy Prophet's progeny to achieve the essence of meaning of
verses of the Holy Quran. As he mentions at the beginning of his
interpretational work, narrations from the infallible Imams are used as
valid sources for his interpretation and he refers to narrations which are
compatible with the appearance of verses to describe the meaning of
words or intended purpose of verses and also to raise theological

discussions in interpretation. He maintains that the interpretational



narrations that are apparently in contradiction to verses, include indicators
of concept of verses, hermeneutics, restrictions, particularizations and
delineation of verses; however, he believes that in most cases
interpretational narrations represent indicators of concept of verses and
refers to them as resolver of ambiguity and delineator of similar verses. It
is concluded that the late Tayeb could not be considered as a merely
narration-oriented interpreter. The way he deals with narrations and his
specific approach towards interpretational and theological narrations are
the subject of discussion in the present paper.

Key Terms: Atyab-ol-Bayan, interpretational narrations, validity of the
narrations for issues other than religious orders, infallible,
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